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"You shall love Hashem your G-d with all your heart"

How Can a Mere Human Being Fulfill the Obligation:
To Accept the Bad just as He Accepts the Good

In this week’s parsha, parshas Vaeschanan, Moshe Rabeinu
introduces us to the first passage of krias shema (Devarim 6, 4):
Y931 qwa1 Y531 733Y Yoa PEUN 1 AN NAnNT N T 0phR i IR ynw”
m1xn—Hear, O Yisrael: Hashem our G-d, Hashem is One. You
shall love Hashem your G-d with all your heart, with all your
soul and with all your possessions. Rashi comments: Perform
His commandments out of love; there is no comparison
between one who serves out of love versus one who serves out
of fear. One who serves his master out of fear, if the master
overburdens him, he leaves the master and goes off on his
own. The Rambam writes in Sefer HaMitzvos (Mitzvah 3) that it is
a mitzvas aseh—a positive commandment--to love the Almighty.

Hence, it is only fitting that we examine the significance of
this mitzvas aseh: 9798 "1 nx nanx”—to love Hashem. We recite
this command four times daily: (1) after Birchos HaShachar, (2)
during Krias Shema along with its berachos, prior to Shemoneh
Esreh of Shacharis, (3) in Krias Shema of the Arvis service and (4)
in the Krias Shema recited at bedtime.

One Is Obligated to Bless the Bad
just as One Blesses the Good

In this essay, we wish to delve into the deeper meaning of this
mitzvas aseh, as described in the Mishnah (Berachos 54a): a»n”
7325 Y33 bR 1 AR NIRRT R, 1e1en Y 1Manw aws nyan by 11av o
1R Dun R AR waa o3t ,pan qreat 310 qrea Ay uwa qasy Yos
"131mm Y53 7781 Y521, 7war—a person is obligated to bless G-d for
the bad just as he blesses G-d for the good, as it says: "And you
shall love Hashem, your G-d, with all your heart, etc. "With all
your heart" means with both of your yetzers—with the yetzer
tov and the yetzer hara. "And with all your soul” means even
if He takes your life. "And with all your possessions” means
with all your money (financial resources).

Further on in the Gemara, the following clarification is provided
(ibid. 60b): mam0m By 30w owWs fyan Yy TAsY 291 087 10 11a BN s
AR, 20N 20T YN DY 7731 19,300 2101 121 Y 115nw aws RN

MR AR PYT NS IR MY ATea Yy, STenm S10n IR e s by
"Amawa 1TY1apy KON 19983 8Y Xan—the Tanna stated in the Mishnah:
"A person is obligated to bless G-d for the bad just as he blesses
G-d for the good"--although a different berachah is recited over
good tidings versus over bad tidings, nevertheless Rava teaches us
that it is essential to accept them both with happiness. (Over the
good, we recite "hatov v’hameitiv"; over the bad, we recite "baruch
dayan emes.") Rashiadds: "a%w aa%a nuy=1a nmby 1125"—one should
recite the blessing over negative occurrences wholeheartedly.

This, in fact, is how the halachah is recorded in the Shulchan
Aruch (0.C. 222, 3): 977=,m2an waia1 mavw nyTa npan by 71av o aen”
Yapnw 11°5,8N03101 DAMRY KU WA T3 P 5,120 Yy annws 11sny
AW R QW AR T3 R T Y0 NYSPaW RYR1,0WR POV 21w nansn
m5—one who serves Hashem must accept whatever Hashem has
decreed for him willingly and happily; this is the way to properly
serve Hashem and should bring one joy.

The Relationship between "Your Two Yetzers" and
Reciting the Berachah over Bad Tidings with Happiness

Concerning the Tanna’s statement, it is worth examining the
following: (a) he cites the passuk: 932% Y52 rbx ' nx nanxt as
proofthat "A person is obligated to bless G-d for the bad just as
he blesses G-d for the good." Where do we find an allusion in the
passuk to the fact that a person is obligated to bless even the bad
with happiness? (b) we must endeavor to explain the additional
proof brought by the Tanna from the words "132% %53"—which are
interpreted as an allusion to the two yetzers, the yetzer tov and
the yetzer hara. How are they related to the matter of reciting a
berachah over bad tidings with happiness?

It appears that we can explain the Mishnah based on a basic
clarification of Rashi’s in Bereishit (1, 1). When Hashem conducts
the world with the midah of "rachamim"—mercy—the name "1
is employed. When He conducts the world with the midah of
"din"—judgment—the name 2"*p¥x is employed. Additionally, let
us introduce a teaching from the Zohar hakadosh in the Midrash
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HaNe’elam (Toldos 138a): Rvnbx= 271y X100 a1py yam qxr Paues”
mmYy XY RRpRwT Rnn yan ae'—the yetzer hara is as necessary
to the world as rain is; were it not for the yetzer hara, there
would be no joy associated with learning Torah.

We can now appreciate Rabeinu HaKadosh'’s precise wording
in the Mishnah: =naxmw 3100 5 1anw ows ayan Sy 7935 o8 290"
"R 1 AR nanvt—a person must love HKB"H and be grateful to
him for both types of conduct alluded to by the names "y5%x 1"
In other words, it should not make any difference whether HKB"H
is acting with the name Havaya—indicating divine mercy—or the
name Elokim—indicating divine judgment.

As to how to accomplish this feat, the Torah states: ™22 Ys3"—
with all of your heart—with your yetzer tov and your yetzer hara.
A person should bless Hashem for both types of conduct, for good
tidings and for bad tidings, with both yetzers. The yetzer tov reminds
a person to bless Hashem and not to attribute occurrences to nature
and happenstance. The happiness with which a person blesses
Hashem is attributable to the yetzer hara (as we learned from the
Zohar above). So, even if you must sacrifice your life--"qwa1%5a1"—or
forego all of your material possessions--"1tn7s31"—under all of these

circumstances, a person must bless Hashem with happiness.

Without a doubt, this notion causes every Jew to shudder. How
is it humanly possible to fulfill this mitzvas aseh: 7o "1t nx nanx
m12a% ¥22? How is it possible to attain such an exalted spiritual
level—to accept the negative with the same joy that one accepts
the positive? After all, we are not heavenly malachim; we are mere
mortals made of flesh and blood. If things are not good for us, we
experience pain and remorse. So, how is it humanly possible to
not only recite a berachah over the bad tidings but to do so with
happiness, just as one does for the good tidings?

A Person Is Happy that His Sins
Have Been Forgiven

We find many different and wonderful approaches to this question
from our blessed sages—beginning with the sages in the Gemara and
then continuing on with the holy Rabbis in the eras of the Rishonim
and finally the Acharonim. We shall begin with the explanation of
Rabeinu Yonah on the Rif (Berachos 54a): mws myam by 11s% 2N =
Yy 1725 1Y wr 73,525 31021 mwa 1At Y 71ane 1o et et by 1iany
"PRTTY N85 YET 0D MW MDY 298 1202 RT3 0m Yapht amawa nyan—a
person must accept the Almighty’s punishment with a positive
attitude and view it as an atonement for his transgressions.

Thus, the berachah over bad tidings is recited with joy, because
the person has been forgiven for his misdeeds. The Mishnah

Berurah provides us with the following explanation:
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TR KW 275, NPT DY 100 Yo RIT 1R P11 13 110 Y0 naRa v
(19-110 7”2) WATAR RAKRTOT,FITA 9N 1390 NI WP aww ,R1EY nyy oent
1T 15 02 MR T PP, TRYTY P nTa T s K wen] e yan pre
1107 XY PINT SNNT? TVAYRRAT MWD TINAR 100 (Sp-urp DYnn) 1y Tonn
WHan TNR 219 127 7, 7apn Y AR, 1y 1inaY 1aure K1 a1 Yon fpew 1
SRR 1Y PIISAT PR 19T 95 91 (R-15 MPWRTE) AR Srnm K am

In truth, all suffering, physical or financial, represents
atonement for transgressions. This precludes the need for
additional suffering "le’atid la’vo"—for there the punishment
is much worse. According to the Midrash (B.R. 65, 9), Yitzchak
recognized the severity of the "din" in the future world and,
consequently, requested suffering in this world. HKB"H informed
him that this was a wise request on his part and acquiesced—
as reflected by the passuk (Bereishit 27, 1): "And it was when
Yitzchak became old, his vision became weak." According to
the Midrash, this practice began with Yitzchak.

Everything the Merciful One Does
Is for Our Benefit
Let us now examine a second approach to the matter of reciting
a berachah over bad tidings with the same degree of happiness
one recites a berachah over good tidings. The Rambam writes in
his commentary on the Mishnah (Berachos 9, 2):

NI DWS MR 11 .10 131t Yy Jianw ows yan by 91ab oaR e

1wa2 32971 ,10YD Wia5Y1 310 291 nnwa 1IN apy Atk e et by 1iEn

DOMAIN 1T 15T ,2M0N0MT 210 T2 WA WYY 1D NANT YT e
a1y KUY 1A APt Y (0 N1993) BMaT 3195 DS

A person must accept negative events with happiness and
must control his anger. He should be as comfortable uttering
"dayan ha’emes" as he is uttering "hatov v’hameitiv." For, the sages
have taught us (Berachos 60a): "All that comes from Heaven is
for the good."

To understand the Rambam, let us refer to what we have learned
in the Gemara (Berachos 60b). Rabbi Meir and Rabbi Akiva state:
"3y 23U KR 1Ayt B Aty Yan os K ovyy"—a person should
"Whatever the Merciful One
does, He does for the best." The Gemara there relates an incident

always be accustomed to say:

involving Rabbi Akiva. A lion came and devoured his donkey; the
wind came and extinguished his fire; a cat came and ate his rooster.
As a result of this seemingly negative series of events, he and his
household were saved. For that night, the nearby town was raided
and all its inhabitants were murdered. This prompted Rabbi Akiva
to proclaim: "Everything HKB"H does is always for the good."

For this reason, one must recite a berachah over bad tidings
with happiness just as one would over good tidings. By doing so,
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he reveals his belief that everything the Merciful One does is for his
benefit. Further support for the Rambam'’s teaching is provided by
another Gemara (Niddah 31a):

2T AN 21W 73 NRIR 95 M TTIN (N-27 pw) 2057 0N 0T 30 WAt
57 Sornm 1 Ry yip v 2w IR IR DN 3 WA 15T 215 s
217 TRy 195 Aawnt 1 a8 1ean S nan yauw yaw oot geam
R BYPONR " 71ma] (MP-2p @Y%) 23057 AR|,ATYON 237 TANT 12T, AT AN
/1013 7951 1R DA YYa AR, By 11ias Bw a1, 11a nINaa ety [FRawe

Rav Yosef expounds on a passuk in Yeshayah (12, 1). He
states that the passuk concerns two merchants who embarked on
a business trip. One of them got a thorn lodged in his foot and
was unable to continue; he began to curse. Several days later, he
received news that his friend’s ship had sunk at sea; he began to
thank and praise G-d for saving his life. We see that often a person
does not recognize the good performed on his behalf.

In this latter case, what appeared to this merchant to be
misfortune—getting a thorn lodged in his foot—turned out to be
a tremendous chesed; his life was spared. Hence, the Rambam
teaches us that it is for this very reason that a person must bless
Hashem with happiness for the bad just as he would for the good.

How nicely this explains the juxtaposition of the following
pesukim: 7335 Y52 PpYR ' AR N2ART, IR T PYR ORI yaw” The
great author of the Noda B’Yehudah writes in the Tzlach (Pesachim
56a) that with the utterance of the words "sx=w» ynw”, we convey
our faith that everything the Merciful One does on our behalfis for
the good. So, this is how we interpret the passuk: 't bR ynw”
mpyR—whether the attribute of "rachamim"” is in effect, reflected
by the name m"1m, or the attribute of "din" is in effect, reflected
by the name =*%%%, we proclaim our belief that " 'm"—both
represent complete mercy; there is only one, and He is Havaya. As
we have learned, this coincides wonderfully with the next passage:
7q23% Yoa EbR 't nR nanRY'—for the Mishnah deduces from this
passuk that a person must recite a berachah over bad tidings with
happiness just as he would over good tidings.

Why Don’t We Recite "a3vnam 2101 1192”
over Bad Tidings

Nevertheless, itis clear that the teaching of the Rambam requires
further explanation. He himself quotes the statement of Rabbi Meir
and Rabbi Akiva (Berachos 60b): =ay= 95 ,mm17 Yoan mx R oowh”
"3y 2uY Rmna--"Whatever the Merciful One does, He does for
the best." Then the Gemara relates the incident involving Rabbi
Akiva; their lives were saved due to a series of seemingly unfortunate
events. The story proves convincingly that good things result even
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from negative events. If so, why do we recite the berachah: 1 71m2”
"maxst over bad tidings? Wouldn't it be more appropriate to recite:
"asgnm 31en T1s"—just as we do for good tidings?

I've given the matter much thought and would like to propose
an explanation that will have practical value for all. First, however,
let us address an apparent contradiction concerning this issue. On
the one hand, the Gemara states: =ay+1 5,915 Y29 0Ix X oyy”
"2y 2¥Y Raami-- a person should always be accustomed to say:
"Whatever the Merciful One does, He does for the best." On the
other hand, the Gemara states elsewhere (Berachos 5a): nxm ax”
TP 129577 WA (12— AOR) TRRIY ,1WYRE wawRY 1TY PRI PITW 0IR
mm =y manwn—if a person sees that afflictions are befalling him,
he should scrutinize his deeds, as it is stated (Eichah 3, 40):
"Let us search and examine our ways, and return to Hashem."
We have learned that a person is obliged to adopt the attitude that
everything happens for the best. How does this coincide with
the need to greet misfortune with scrutiny—to ask why these
misfortunes have befallen him? After all, we have just stated that
a person must believe that everything happens for the best.

Yes, it is true that a person must believe that ultimately good
will ensue from all bad and negative things. Nevertheless, it is still
incumbent upon an individual to investigate why HKB"H visited
this negative situation upon him—albeit good will eventually
result from it. For, certainly, it is not beyond the Almighty’s powers
to bring the good to this person directly without the need for the
initial misfortune. This sequence of events should make a person
realize that he has committed a transgression and is in need of
atonement. Therefore, HKB"H brought him the misfortune first,
so that he would perform teshuvah and receive atonement. In the
merit of accepting the afflictions and scrutinizing his actions—
to remedy his wrongdoing—he will succeed in ultimately
transforming this negative into something positive and good.

2% Nmna ayt by
»may—everything the Merciful One does is for the best. We

Thus, indeed, a person must proclaim:

cited the Gemaraabove regarding the merchant who was prevented
from travelling on a ship destined to sink, because a thorn lodged
in his foot. Notwithstanding, this person still needed to perform
some form of self-evaluation. Why did HKB"H torment him with
the thorn? Surely, HKB"H could have arranged some other way of
preventing him from sailing on that ship—not involving the thorn
or some other form of suffering.

This is the thrust of the statement: 1y 1°R3 1"7110° DTN 1817 ON”
"pwyna wawas-- if a person sees that afflictions are befalling
him, he should scrutinize his deeds. He must investigate and
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discover what he has done wrong to bring about this misfortune.
Therefore, he must accept the "din" and happily bless Hashem:
"mars 11 7m3"—blessed is the judge of truth—for bringing
about the suffering to atone for his transgressions. In the merit
of accepting the misfortune in this manner together with the
performance of teshuvah, he receives atonement. In this manner,
HKB"H has arranged for the bad to result in good—fulfilling the
other dictum as well: "3y 3u5 Ramana ay= Y>"—everything the
Merciful One does is for the best.

Thus, it turns out that both statements: (1) "2y 2u% Raart1ay1y”
and (2) "meyns waws? 1oy PRI 1107w oTR R e’ work hand in hand to
achieve the same outcome. First, the person scrutinizes why HKB"H
visited these misfortunes upon him, even if they are minor. Then, he is
motivated to perform teshuvah for his sins and he merits atonement.
As aresult of this atonement, a good outcome is realized.

Furthermore, we have succeeded in reconciling Rabeinu Yonah's
point-of-view with the Rambam’s. Rabeinu Yonah stated that the
happiness associated with the berachah over misfortune is due to the
atonement for a person’s transgressions. The Rambam stated that the
happiness associated with this berachah is because of the knowledge
and belief that everything the Merciful One does is for the best. Based
on what we have just explained, their two explanations accomplish
the same result. Only by gladly accepting one’s misfortune for the
sake of atonement, is the bad ultimately transformed into good. Both
situations—the atonement for one’s sins and the transformation of
the bad into good—warrant uttering a berachah with happiness.

1Ton a1y 05 21 0 'Y 1

Continuing along this exalted path, let us elaborate even further
on the Mishnah’s statement: %y 772nw ows apan Yy 9935 o8 290"
"mamwn—a person is obligated to bless over the bad just as
he blesses over the good. As Rava explained, this means that a
person must utter both berachos with happiness. It is worthwhile
for every Jew to review and recall on a daily basis the following
remarkable statement in the Gemara (Pesachim 118a):

11T (=197 ,03-0W R-MPP R-19 ,R-17 297T0) U057 "R\ NTOM 27 TN
2177, 1R 1Y ART, IS WY, IN3102 2R Y s nane Y 1, s s Y
Janziaaans bR nyeaa-Rav Chisda said: What is the meaning
of that which is written:
good"? It means: Give thanks to Hashem, for He collects a
person’s debts from the person’s good fortune; a rich man by
his ox; a poor man by his lamb; an orphan by his egg; a widow
by her hen. Rashi provides the following clarification: ,11ws2mwy”
7311 Yy 9a5m1 1mn 11ean—the person is deprived of material wealth

"Give thanks to Hashem for He is

in lieu of physical punishment and suffering.
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Rav Chisda, one of the great Talmudic scholars in Bavel, reveals
to us an astonishing concept. David HaMelech, Yisrael's sweet
psalmist, repeats the passuk: "rtor g1y *5 210 *5 1Y 111m” on five
separate occasions in sefer Tehillim (106, 1; 107, 1; 118, 1; 118,
29; 136, 1). At first glance, we would interpret this passuk as
stating that we must thank Hashem for all the good that He has
bestowed upon us—for his constant favors and kindness.

Yet, Rav Chisda comes along and reveals that this is not the
correct interpretation of the passuk. Rather, David HaMelech is
teaching us to thank Hashem for the loss of money or property that
we incur. For, we are required to believe without any reservations
that HKB"H—in His infinite mercy and kindness—first collects the
debts a person owes for his transgressions from the person’s money
and possessions. Hopefully, this precludes the necessity for physical
punishment, chas v’'shalom. Regarding this incredible kindness,
David HaMelech proclaims: "rron gbwb »5 5w 9 'mY i —give
thanks to Hashem, for He is good; for His kindness is eternal.

Now, we are lowly, corporeal creatures, with a yetzer implanted
in us from birth. When one of us experiences a financial loss or
some form of property damage, it is extremely difficult to respond in
such a noteworthy manner—to scream out our gratitude to Hashem
with the declaration: "rrorabyy s a1y ", Yet, if we were to
speak with someone who, chas v’shalom, has fallen ill with a serious
illness—may Hashem protect us—our attitudes would change very
quickly. For that person would surely cry and plead that he merited
such an exchange—his physical health in exchange for atonement
by means of financial loss. So, why wait until we reach that
desperate situation, chas v’'shalom? It is far more preferable that we
acknowledge that every misfortune that befalls us is HKB"H’s way
of choosing for us a more trivial form of punishment as atonement.
In this manner, we will awaken to perform teshuvah, precluding the
necessity for more serious afflictions and suffering.

We have now achieved a better understanding of the Mishnah:
"matant By Tanw ows ayan Yy 112Y 01X 2»r'—a person is obligated
to bless over the bad just as he blesses over the good. He
should do so with happiness by repeating to himself Rav Chisda’s
vital lesson. He should believe beyond a shadow of a doubt that
HKB"H chose a lighter punishment for him as opposed to the more
severe punishment that he deserved, chas v’'shalom, to atone for his
wrongdoings. By happily accepting the chosen punishment, he will
truly be spared from suffering. This is also the reason for accepting
the misfortunes with happiness, for in this manner, he demonstrates
his tremendous faith in Hashem’s "hashgachah"—believing with
certainty that Hashem chose for him a very minor punishment.
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How beautifully this allows us to explain a teaching in the
Arizal’s Pri Eitz Chaim. In the berachah of Modim, there are exactly
86 words—the numerical equivalent of the name 2"n>x. Based on
what we have learned, we can suggest the following explanation.
Even when it appears to us as if the attribute of "din"—reflected by
the name =" 98—is in force, nevertheless we express our gratitude
to Hashem in Modim: 1,95 nrripan wnmwa by1, 712 noatonn wen by”
"RPIRT 721 29Y Y YW 1At P nIRYa: Sy, ny o Yoaw oa—Ifor our
lives which are entrusted to Your hands, and for our neshamot
which are under Your protection, and for Your miracles that
are with us every day, and for your wonders and favors that are
at all times—evening, morning and afternoon.

The Wonderful Combination
of Good and Chesed

I was struck by a wonderful idea concerning Rav Chisda’s
revelation. Where did he find an allusion to his idea in the passuk:
mor a1y °s 310 %5 'y 11’ —that David HaMelech is not referring to
absolute good or chesed? Recall that according to Rav Chisda, he
is referring to some sort of misfortune that befalls a person, which
conceals an inherent form of chesed. As examples, he cited the rich
man and his ox, the poor man and his sheep, the orphan and his egg
and the widow and her hen. They receive atonement through these
possessions rather than by means of physical, bodily afflictions.

Let us introduce what the great Rabbi Gedalia of Linitz writes
in Teshuos Chen (Vayechi). He finds a fantastic, practical allusion
in the passuk: "rror Yy *s a1 95 Y 11117, He notes that the passuk
opens with the term "am” and concludes with the term "ron”. He
reconciles this discrepancy by providing a deeper insight into the
holy name Havaya, n"1m—which represents HKB"H’s interaction
with creation according to the attribute of "rachamim,” mercy.

When HKB"H conducts creation according to the doctrine of
"rachamim,” we can distinguish between two essential aspects
of "rachamim." In one scenario, the "rachamim" are revealed
and apparent to all. In the second scenario, the "rachamim" are
not apparent; they are concealed. Outwardly, it appears as if the
attribute of "din" is in effect, chas v’'shalom; however, in actuality,
even within the administration of "din," tremendous chesed is
concealed. This is in keeping with Rabbi Akiva’s and Rabbi Meir’s
dictum that a person must react to all events that appear negative
with the declaration: "2y avY X 3yt Y>"—everything the
Merciful One does is for the best.
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Accordingly, the Teshuos Chen teaches us an amazing chiddush.
Both of these aspects of "rachamim" are alluded to by the holy
name Havaya. At times when the "rachamim" are concealed and
not apparent, the name "1 appears in a lesser form referred to as
"mispar katan." [To calculate a "mispar katan," the zeros representing
tens and hundreds are ignored; only the main integer is calculated.
For example, in this system, the letter "yud" is calculated as one rather
than ten.] The result is a numerical equivalent of 17—the numerical
value of 3. This alludes to the situation when creation is conducted
by "hester panim"—literally: "concealed countenance"—which
inherently contains 21w which is not apparent. On the other hand,
when the "rachamim" are in full glory, obvious to all, the name "
appears in its full form: »# 119" adding up to 72, the numerical
equivalent of #"on. This represents the expansion of "rachamim" to

an extreme degree of revelation.

We can now apply this concept to interpret the passuk: "m'7 1111
mam »5. The passuk instructs us to praise and thank HKB"H even
at times when the "rachamim" of Havaya are concealed—when
they take on the lesser form of " equaling 2”mw. For, when a
person believes in Hashem and pays his gratitude to Hashem
even in times of "hester panim,” he will ultimately merit: a1y 5"
m=1orn—that the "rachamim" of Havaya will be realized in its full
glory and splendor—as alluded to by the expansion of the name
which equals 7”on. This concludes the idea of the Teshuos Chen.

Now, we can better appreciate the depth and significance of Rav
Chisda’s revelation. Rather than sufficing with the simple meaning
of the passuk: "am »s 'nv rmm1"--give thanks to Hashem, for He is
good—he taught us to interpret the passuk as: a1 nanw 75 mn”
"nams o Yw--give thanks to Hashem, for He collects a person’s
debts from the person’s good fortune. Since the passuk equates
the name ™ with the descriptive 3", it is evident that the
passuk refers to circumstances when Hashem'’s "rachamim" are not
apparent; under these circumstances, the holy name is represented
by its "mispar katan," which equals 2”w. This conveys the vital
message that we are required to thank Hashem even during times of
"hester panim.” For, atthese times, due to His "rachamim," He collects
His debts: "mnmamna manbx mneeas oine mws 2y Rt s wy’—from
a person’s material possessions, whatever they may be. In the merit
of this "emunah,” we will also merit the realization of the conclusion
of the passuk: "tomn oYy »s"—the revelation of the name 11 in its
fully expanded form equaling 7"on.
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